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176 Aristobulyg
Fragment Five (Eusebius Fragment Sa (Clement,
P.E. 13.12.9-16) Stromateis 6.16.137.4-
| 138.4)
(12.9) Tolrowg éEng ued’ 9
Erepa EMNEYEL 667a
“’Exopuérws 8 (4) 7pitog 8¢ éoTL Noyog 0O 4
éoTiv &g 0 Beog, <og> pnriwy yeyovévar TPOG
5 7TOv ONov KkOOpOV KOTE- 70D @g0b TOV KOOMOV Koul
oksvoke, kol — OEdwKEV dedwkéval AVaATOVOLY
avamovow Ny, St 7O nutv Bdouny ﬁyépdv duor
kakbémwabov elval TaTL THY v kate 70V Biov Koko-
BioTiv, £Bdounv nuépav, wabeiav: Ogoc yop Grpn-
10 T0¢ T& Kol amadis kol
ampoodeng, Aavawaiing
88 mnuelg oi ogapkopo-
povvreg deopebo. (138.1) 138.1
n &Bdoun Toivvr NuEP
15 avamavolc  knplooeTal,
amoxfi Kaxk@v  EToLpd-
fovoa Ty GpxEyovov
nuépawy THY 7Y OVTL Q-
Eusebius BION(D)

1-2 Tobroic — émiNéyer om. B | 3-4 & éoriv: ydp éorww B | 4 Os0c <0¢>
Valckenaer, Aristobulo, 88 (=Gais. 4.419) | 5-6 kareokeboke IN: kaTeokeiaoey
B: karsoksvaoe O | 6 86dwka B | 8-9 kakdw. — Bromiv: kakomalfes iig Brotijc
B | 9 mijw &Bd6uny B: <miw> &B86uny Walter | 9 fjuépay om. B |

Clement L

3 7pitog: Téraproc Sylburg, Mayor ap. Stihlin: y* L1™2 |

Fragment Five

Fragment Five!l?

(12.9) Next after these
statements, with other
remarks intervening, he
adds:

“Following on this
is the fact that God, who
made and furnished the
whole universe, also gave
us as a day of rest—
because of the toilsome
life everyone has—the

seventh day,!?!

138.1

177
Fragment 5a!20
(137.4) And the third
word is that which

intimates that the world
was created by God, and
that He gave us the
seventh day as a day of
rest because of the toil
and stress there is in life.
For whereas God neither
gets weary, nor experi-
ences suffering and want,
we fleshly creatures need
rest. (138.1) The seventh
day, therefore, is
proclaimed a rest, as a
means of getting relief
from ills, preparing for
the Primal Day, our true
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Fragment Sa (cont.)

Fragment Five (cont.)
(Strom. 6.16.138)

(P.E. 13.12)

7 O kol mpdTn Puokds 9 wowow Nudw, 1 &) Kol

20 Qv Néyoito Qwrog YEVE- TPATY TQ OvTL GWTOG
o, & @ T& TAYTQL véveaig, & § TQ TAvTA
ouvbewpeiTar Kol wévra
KNTpOVOUELTAL. 2 é& 2
Tabmg TG Nuépag 1

25 Tp@TY godiar kAl 1N Yyvid-

ouvlewpelTot.

oLc MUty ENNGuUTETOL" TO

vap ¢dg TS daNnbeiog

ddc  aAnbéc, aokwov,
apepS ueptiopevor

30 ‘ wvedua Kkupiov Elg TOUG
Sy TwioTewg  MyLoopé-
voug, NQUTTHPOG ETEXOY,
TaEw elic ™y TOVY OVTWY
Emiyvwou.

35 (10) peradéporro 8’ av 70 10

alT0 Kol Eml THS aqui’ag'

70 Yap Tav GOS 0TIy EE

Eusebius BION(D)

19 i & k.7.\. cf. Valckenaer, Aristobulo, 89-92 (=Gais. 4.420-22) | 35 P.E.
13.12.10-11a=P.E. 7.13.7-14=Frg. Se; see p. 196.

Clement L

19 # L2°: 5y L3: mijp Valckenaer, Aristobulo, 89 (=Gais. 4.420) | 20-21 mpdr—

véveaic Stihlin (ex Aristobulo): mpdmny — yéveow L | 26 fuiv Stihlin: fués L
| éANGume Valckenaer, Aristobulo, 89 (= Gais. 4.420) |

7

10

Fragment Five

Fragment Five (cont.)

but which, in a deeper
sense,!22 might also be
called first, that is, the
beginning of light through
which all things are seen
together.123

(10)!12¢ And the same thing
could be applied meta-
phorically to wisdom as
well, for all light issues

179

Fragment Sa (cont.)

rest; which, in truth, is
also the first, that is, the
beginning of light through
which all things are seen
together and through
which all things are
acquired. (2) From this
day the first wisdom and
knowledge illuminate us.
For the light of truth—a
true light, casting no
shadow, indivisibly
apportioned to all—is the
Spirit of the Lord for
those who are sanctified
through faith, occupying
the position of a lamp for
the purpose of obtaining
knowledge of things as

they really are.
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Fragment Five (cont.) Fragment 5a (cont.)
(P.E. 13.12) (Strom. 6.16.138)
avtic. kai Tweg eipi- 10

KQLoL TOV &k TS QlpETEWS 667b
40 oOvreg <TiHc> €k TOV
Ileptwarov  Nopwripog
avmyy Exew tafw aKo- (3) dwohovboivrec ol 3
Novbobvreg yap  auTh avr® 8’ Okov TOU Biov
oUVEXDC ATAPAXOL KOTO- analels kaborapeba, 0

45 orjoovtar 8’ ONov TOU 0& éoTw avamwaboachou.

Biov. (11) ocadéorepov 8¢ 11

Kol KGNNov TQVY NUeTé-

pwy TPOYOVWY TIC elTE

(4) 810 ki Tolopwr wpo 4a

Lohouwv aumijy  wpo

50 olpavol kai yig UTAp- olpavod kol YyhiS Koi
Xew' 710 O oUpudwrov TAVTOY TOVY OVTWY TQ
E0TL TQ) TPOELPNUEVQ. TOVTOKPATOPL “YEYOVEVOL
v oopiay Néyet, (cont.

below after Frg. 5b, p. 184)

Eusebius BION(D)

38 610 koi Tweg Euseb. P.E. 7.14.1 BION. Cf. Frg. Se, lin. 170-171 | 39-40
ék — dvregc om. B | 40 <7ic> Steph., Mras: om. BION et P.E. 7.14.1 BION
(cf. Frg. Se, lin. 172) | éx om. P.E. 7.14.1 BION (cf. Frg. Se, lin. 173) |
42 abmjv: abrov O | 43 abrii: abmiy B | 46-74 oagéarepov — airoig: eipnke
v&p Lohoudr. év 8¢ Nuépaug ¢nai wemoike B | 49-50 adrijy—yiic: mpod olpawod
xod yAic abriy Euseb. P.E. 7.14.1 (cf. Frg. 5e, lin. 181-182 | 49 mpo: mpdg I
| 5167 IN: 820G |

Fragment Five

10

11

Fragment Five (cont.)

from it. And some mem-
bers of the Peripatetic
school have said that it
occupies the position of a
lamp;!25 for, by following
it continually, they will
remain undisturbed their
entire life.126 (11) " But
Solomon, one of our
ancestors, 27 said more
clearly and more elo-
quently that it was there
before = heaven  and
earth.122  And this is
actually in harmony with
what was said above.12?

4a

181

Fragment 5a (cont.)

(3) By following Him,
therefore, our entire life,
we become impassible,
and this is to rest.

(4) Wherefore Solomon
that before
heaven and earth, and all

also says,

existences, Wisdom had
arisen in the Almighty;
(cont. below after Frg. 5b,
p. 185)
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Fragment Five (cont.)

(P.E. 13.12)

55

60

65

70

70 88 draoapoipsvor S 11
¢ vopobeciag amome-

wavkévaw TOV Ogov  Ev
avT]), ToUTO OVX, G TWES
UmohauBdavovol,  UNKETL
woely T TOY Ogov Kabé-

OTNKEY,

70 KaTaTE- 667¢
™My
alTQY olTwg &g wavTa

AAN'  émi

TOvKEVOL Taéw

TOV XpOvov TETOAXEVQL.

(12) onppaiver yap wg év 12
8¢ nuépoug émoinoe TOV

T OUPQVOY KO TNV YNV

Aristobulyg

Fragment Sb (Clement
Strom. 6.16.141.7b - 142.1)

(7b) ob Toivvy, (aTmep
Twég vmohauBavovat Ty
araTavow TV
wETauTaL woLdy O Ogog:
ayaboc yap v, & wob-
oetai mwore aryalbogpydw,
kol 700 Oedc elvon wab-
oeTaL, Omep OVOE elmely
(142.1) &orw &

oUV KOTOTETOUKEVOL TO

0pig.

™y T6EW TOY YEVOUEVWY
elc wavta xpovor amo-
paparwe  Puvhagoeobour
TeTOXEVOUL KOl THG TO-
Ao arafiag Ekaotov
TQV KTLOMATWY KOTOTE-

ToUKEVOL

Oeov,

Th

142.1

Eusebius BION(D)

64 Ty &rakiop kol ante Ty Tatw cj. Stihlin (Clem. GCS 2, p. 504, app. crit.,
nn. ad lin. 2-7) | 71 &g IO (etiam D): om. N |

Clement L

65 sic: <dc> eic Schwartz ap. Stihlin |

Fragment Five

11

12

Fragment Five (cont.)

Now, as for what is
shown plainly!3! in our
code of laws,
that God

working on the seventh

namely,
‘ceased’132

day,!33 this does not, as
some suppose, substan-
tiate the view that God no

longer does anything,

but rather means that once
he had
arrangement of  his

‘ceased’ the

works, 34 that they were
thus
time. 135

arranged for all

(12) For it!36 signifies that
‘in six days he made both
the heaven, the earth, and

Th

142.1

183

Fragment 5b130

(7b) Thus God’s resting
does not imply, as some
suppose, that God ceased
from activity; for, being
good, if He should ever
cease from doing good, |
then would He cease
being God, which is
sacrilege even to say.
(142.1) His
“ceased” is,

having
therefore,
that he had arranged to
intact for all
time the original arrange-

preserve

ment of the created order,
and that each of the
things had
“ceased” being part of the

created

primordial chaos.
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75

80

85

90

Fragment Five (cont.)
(P.E. 13.12)

kol TavTa 7o v avroig, 12

va ToUc xpdvovg dnhaop
kol Ty TaEw wpoeiwy Ti
Tivoc wporepel. Takag
Yap, oTwg aUT GUVEXEL
Kol peramwoiel. SLoogod-
dnke & quiv avmiy Evvo-
pov Evekev omueiov TOU
wepl Npag £B86pov Noyov
kabeoTdTOC, ¥ & YYOOW
Exoper avlpomivwr kol

Osivy TporypaTwy.

(13) &’ £Bdopcdwr 68 Ko

TOC O KOOMOG KUKNELTOU

Aristobulus

Fragment Sa (cont.)
Strom. 6.16.138)

(cont. from p. 180)

7c 1 pébstic () KoTd
Stvauw, ob kar ovoiay
Néyw) bgiwy kol avbpwi-
YWY  KQTON)TTIKOG ETL-

oTipove elvon SLOATKEL.

Fragment Sc (Clement
Stromateis 6.16.142.4b
[+144.3])

(4b) “Hon 8& kai év &Bdo-

pdor TG O kbopog KUKNEL-

TV {woyovouudvwy kai 667d Tou T&V {@oYOVOUpEVWY Kod

TRV PUOUEVWY ATAVTWY"

7OV PUopEvwy ATAVTWY.

4b

4b

Eusebius BION(D)

79 ante pcramosi verbum ob add. Steph. et Valckenaer, Aristobulo, 95 (=Gais.
4.425); vitiose, cf. Philo, Leg. All. 1.5-7 et Mras, RheinMus, n.s. 92 (1944) 221-
22 (cf. Mras, GCS 43.2, p. 196, app. crit.) | 79-85 dioeo. — wporypdTwy OM.
B | 81 &weke O | 82 Aoyov IN: om. O (cf. Valckenaer, Aristobulo, 98-101
[=Gais. 4.427-31]) | 90 (et 102-103) Gwdrrwy om. B |

Fragment Five

12

13

Fragment Five (cont.)

and everything in
them,’137 that he might
show the times and
proclaim the order by
which one thing precedes
another.138 For, once he
arranged all things, he

thus holds them together

.and presides over their

movements.!3¥ Our law
code!40 has clearly shown
us that the seventh day is
an inherent law of
nature!4! that serves as a
symbol of the sevenfold
principle established all

us!42  through

around
which we have knowledge
of things both human and

divine, 144

(13) And indeed all the
world comprising  all
animal and plant life as
well revolves through

periods of seven;147

4b

4b

185

Fragment Sa (cont.)

(cont. from p. 181)

and participation in this
Wisdom—supernatural
wisdom, I mean, not nat-
ural wisdom—!43teaches
us to know by apprehen-
sion things divine and
human, 145

Fragment 5¢!46

(4b) Now indeed all the
world comprising  all

“animal and plant life as

well revolves  through

periods of seven.
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Fragment Five (cont.)
(P.E. 13.12)

Aristobulus

Fragment Sc (cont.)
(Strom. 6.16.144.3)
. ... (144.3) Tag 7e TV
NNKLDY PETOBONGG KATO!
£Bdopada yiveoOow LoNw-

vog ai éneyelow dnhovoty

Fragment Five

Fragment Five (cont.)

187

Fragment Sc (cont.)

.« .. (144.3) And that the
changes in the periods of
life take place by sevens,
the Elegies of Solon so
teach. . . .148

95 68 mwe*
Fragment 5d (Clement Fragment 5d!4°
Stromateis 5.14.107.1-4 )
[+108.1]= P.E. 13.13.34 - (1) But not only the
35a) Hebrews but also the
(1) CAN\&  koi T . ‘ Greeks recognize the
£B8ounY iepay ob pdvov oi 1 (13) [And 1nde.ec.1 all the seventh day as sacred, as
‘EBpaior, &MN& kol ol world  comprising  all the day around which the
(13) [8 é&BSopddwr 68 13 “ENNqreg loaot, kb’ ijv 6 anllrlnal and plant life as whole world of all animal
100 Kol TAS O KOOUOS KUKNEL- TG KOGUOS — KUKNELTOU well  revolves  through and plant life revolve.

TaL TV {QOyOVOUREVWY
Kol TGV duopsvwy awav-
rov'] 79 6& oafBartov

abTiy  Tpooayopeveoha

105 Siepunveberol GraTavolg

667d TG  {woyovoupuEVWY KOl

duopévwy ATAVTWY.

Eusebius BION(D)

periods of seven;] but that
the seventh day is called
the Sabbath means that it is

103 7§ Vig., Valckenaer, Aristobulo, 106 (=Gais. 4.434-35): 70 BION | &&: & e
Valckenaer, Aristobulo, 106 (=Gais. 4.435) | 105 <> dwgpp. Valckenaer,
Aristobulo, 106 (=Gais. 4.435) |

Clement L

96-155 || Clem. ap. Euseb. P.E. 13.13.34-35a |
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Fragment 5d (cont.)

Fragment Five (cont.)
(Strom. 5.14.107)

(P.E. 13.12)
ovoa. Sxoadel 82 kai 13
“Ounpog kot "Hoiodog,
UETELNNPOTEG €K TOW
nuerépwy LiNiwv iepav
(2) ‘Hoiodoc psv <otw> 2

ovTwg” oUTwe TEPL QUTHC NEyeL

110 sivau. ‘Hoiodog pév

Tp&TOY EVN TETPAS TE KOUl wpWTOV EVN TETPAC TE KoLl
[4 z (3 ~ <
£Bdoun tepov uop.
\ ’

Kol TONWY®

£B06un iepov Nuop’
Kol TN Néyel
115 &Bdopdrn & adric Nop- éBdopdty 6° adbic Nap-
wpov pcoc meNioto. wpov ddoc feNioto.
(14) “Opmpoc 8¢ ovrw 14 (3) "“Ounpog 8¢ 3
Aéyer
éBdopdTn dmeTa KT éBdopcty dimerTar kT

120  Avlew, iepov Nuap: Nvlev iepov Tpap.

Eusebius BION(D)

106 82 xai: 8 B | 108-109 pereih. — BifN. om. B | 110 elvaw ravmqy B |
112 8m N: &m1: & BO | 114 Aéyeeom. B | 115 &@douciry Stahlin |
116 Hehioo: koo B | 117-118 “Opnpog — Néyeu: kai “Opnpos B |

Clement L

110 <odv> Stihlin ex Clem. ap. Euseb. P.E. 13.13.34 BION (GCS 43.2, p.
210, lin. 9). Cf. Dindorf, Clem. Strom. 3.86. | 111 otirw ex Clem. ap. Euseb.
P.E. 13.13.34 BION (GCS 43.2, p. 210, lin. 9). Cf. Dindorf, Clem. Strom. 3.86.
| 112 & Stahlin (cf. Euseb. P.E. 13.13.34): uév oo L | 113 £B36un Stahlin
(cf. Buseb. P.E. 13.13.34): §3dopor L |

Fragment Five

13

14

Fragment Five (cont.)

a day of rest.130 Homer
and Hesiod, who took
their information from
our books,!s!  plainly
show that the seventh
day is holy.!52 Hesiod has
this to say: |

Of old, the first, the
fourth, and the seventh,
each a holy day;!53

And again he says,

The seventh day, more-
over, is the bright light
of the sun.154

(14) Homer puts it this
way,

Then came the seventh
day, a holy day.!55

2

189

Fragment 5d (cont.)

(2) Hesiod thus says of it:

Of old, the first, the
fourth, and the seventh,
each a holy day;

And again:

And on the seventh day,
moreover, is the bright
light of the sun.

(3) And Homer:

And on the seventh day,
then came the holy day.
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Fragment Five (cont.)
(P.E. 13.12)

| kot waNw:
EBdopov Muap Enp kol TR
125  7eTéNe0TO AMOVTA
Kol
&BbopdiTn 6° Mol Niwopey
poov €’ Axepovrog.
(15) TovT0 &Y onpaivwy, 15
130 &¢ QWO THG KaTA YuxnV
Nifnc kai kaxiag &v TQ
kaTd GNjfsiay  EBSOUw
NOYW KOTQNUTAVETOL TOL
TPOELONUEVDL KOl YYQOLY
135 &Npbeiag  NopBavousey,
kawc wpoetpnToL.

Aristobulus

Fragment 5d (cont.)

(Strom. 5.14.107)

Koul* 3

£BS6pun MW iepn.

668a Kol WANWY"

EBdopov Mucp Env, kai TG
TETENEOTO ATAVTOL.
kol avbic
éBdopcty 6’ Mot Niwopev
poov é¢ *Axépovrog.

Eusebius BION(D)

123-136 kai — wposipyron om. B | 124 &Bdopov: TéTpaTor Hom. Od. 5.262 |
127 & #oi Clem.: &j (&%) oi ION (cf. Clem. ap. Euseb. P.E. 13.13.34 [Mras,
GCS 43.2, p. 210, lin. 20] &j oi O: déova I: om. BND) | 130 kara Ty O |

132 kar’ O | 133 Noyw: Noyw <dawdyerou 7 Yuxi kai> Binde, Art:stobult:sche
Studien, 2.17 | 134 mpocipnuéva: mponpnuéva Vig.™8, Binde, Aristobulische

Studien, 2.17 |

Clement L

124 #qv, Stahlin | 127 Nimope Stéhlin ex Clem. ap. Buseb. P.E. 13.13.34 (GCS

43.2, p. 210, lin. 20): Aeimopev L |

15

Fragment Five

Fragment Five (cont.)

and again,

It was the seventh day,
and on it everything was
completed.!57

and,

And on the seventh
morning, we left the
stream of Acheron.!58

(15) And by this he!39 sig-
nifies that from the state
in which the soul experi-
ences forgetfulness and
wickedness, through the
principle of seven by
which truth comes, the
aforementioned faults are
left behind and we receive
knowledge of the truth,
just as was said before.160

191

Fragment 5d (cont.)
and:

The seventh day was
holy.156

and again:

It was the seventh day,
and on it everything was
completed.

and again:

And on the seventh

morning, we left the

stream of Acheron.
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Fragment Five (cont.) Fragment 5d (cont.)
. (P.E. 13.12) (Strom. 5.14.107)
(16) Aivog 86 ¢mow 16 (4) voi piy xai KoA\ipa- 4
oUTwG* X0¢ 0 ToTHG YpodeL
£BdopdiTy 8° 7ol TeETENED- &BdopdiTy 8" Mot ko ol
140  pévo wavTOL TETUKTOW 668b  TeTiKOVTO gravra.
Kol waNY Kol TENW
£B06pun elv &ryaboic kol £B66pn elv dryaboio <i>
§B06un éati yevélhn Kol €B066un éoTi yevElNn.
Kol Kol
145  éB66un év mpdToLoL Kol £Bd6pn év mpdroraL{v} kod
£B06un éo7i TENE(N £B06un éati TeNED.
< kai® > Kol
émTa 68 wAVTQ TETUKTOU EwT( 08 TAVTO TETVKTO
&v obpawv® GoTEPOEVTL, &v olpav® &aTEPOEVTL
Eusebius BION(D)
137 Aivoc: KaMNipayoc Clem. ap. Euseb. P.E. 13.13.34 (Mras, GCS 43.2, p.
210, lin. 21) | 139 &' 7ot Clem.: &) (59) oi ION: 0i B (cf. Clem. ap. Euseb. P.E.
13.13.34 [Mras, GCS 43.2, p. 210, lin. 22] & #» 10: om. BN) | 139-140
7eTEN. — TéTUKTOW: KO of éTérvkro Gmavra Clem. ap. Euseb. P.E. 13.13.34

(Mras, GCS 43.2, p. 210, lin. 22) | 140 7éTvkTo Valckenaer, Aristobulo, 118
(=Gais. 4.445) | 142 kai om. B | 144-146 roi — Tehein om. B | 147 kai

Clem. ap. Euseb. P.E. 13.13.34 (Mras, GCS 43.2, p. 211, lin 5): hic o

<kai> Walter |

Clement L

m. MSS:

139 &Bdopdm 6<i E>nw, ki oi Walter, Thoraausleger, 164 n. 2. | 145

mp@rowoi{p} Stihlin (ex Aristobulo [P.E. 13.12.16] et Clem. ap. Euseb. P.E.
13.13.34 [GCS 43.2, p. 211, lin. 4]) | 146 7ehein L: reAeia Clem. ap. Euseb.
P.E. 13.13.34 (GCS 43.2, p. 211, lin. 4). Cf. Dindorf, Clem. Strom. 3.88. |

149 &orepberr Stihlin |

Fragment Five

16

Fragment Five (cont.)

(16) Now Linus!®! has this 4
to say,

And on the seventh
morning all things were
made complete.163

and again:

The seventh day is
auspicious, indeed the
seventh is the day of
birth;165

and:

Seventh is among the
prime numbers, and
seventh is perfect;166

<and: >

Now all seven heavenly
bodies were made in the
starry heaven,

193

Fragment 5d (cont.)

(4) Yes, and what’s more,
Callimachus!62 the poet

~ also writes:

And on the seventh
morning they had done
all things,164

and again:

‘The seventh day is
auspicious, indeed the
seventh is the day of
birth.

and:

Seventh is among the
prime numbers, and
seventh is perfect.

and:

Now aﬂ seven heavenly
bodies were made in

the starry heaven,
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Fragment 5d (cont.)

Fragment Five (cont.)
(Strom. 5.14.107.4 - 108.1)

(P.E. 13.12)

150  &v kixkhowow povévt’ ém- 16 év kikhowor powvEvTa Emi-
TeENNopuévoL; énawToig.” TENNOUEVOLG EMOTOLG.

Ta pév ovv 'ApioroBoi- 668c (108.1) &AN& kol i 108.1
Nov Towdra.  omoia 8% LoNwvog éNeyelar odo-
kat KNjuevr wept T7ig dpa Ty £BSopdda Exber-
155 avtig eipnron  vwobé- afovau.
oewg, yvoing av S

TOUTWY"

Eusebius BION(D)

150-51 émirehovuévorc B | 152-153 Ta — 7oiad7a om. B | 152 odv om. ND

| wepi "Apior. I | 154 KN\ijung B | 155 cipnker B | 156-157 y». —
TobTwY: Bwpey B |

Clement L

150-51 émi TeNhopévorg Schneider ap. Stihlin |  émreANopévoig émabroig:
mepLmAopévwy émavriy Bentley ap. Stihlin. Cf. Dindorf, Clem. Strom. 3.88. |

Fragment Five

16

Fragment Five (cont.)

Shining in their annually
designated orbits,”167

So much then for these 108.1

statements of Aristobulus.
And what sort of things
were stated by Clement
on this same subject you
might well know through
these quotations.

195

Fragment 5d (cont.)

Shining in their annually
designated orbits.
(108.1) But the Elegies of
Solon, too, attribute great
divinity to the seventh
day.168
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Fragment Five (Eusebius
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8&  aNNog

(10) peTagépoiro & 10

av 70 auro kol &m THG
sopiag 70 yap wav dOG
dorwv &€ auTig. Kol
Tweg gipiKkaoL TOY €K TG
aipéoewg Ovreg <ThHG>
éx 70 TlepuwdTov NapmTH-
poc abmiy Exsw TAEW’
&konovlolvres Yop oUTH
guvex®¢ aTapoaxol
karaorioovtar Ol  GNov
Tob Biov. (11) oagéarepov
KGNNoy T
nueTépwy Tpoyovwy TIS
eime Tohopdw abmiy Tpo
ovpavov Kol Y1is
vTapxELy” 70 LY
obudwvéy  éoT )

88 kol

TPOELPNUEVQ.
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Aristobulus

Fragment Se (Eusebius
P.E. 7.13.7-14.1)

(13.7) xai 'AptaToBovhog
‘EBpaiwwy
gopdc Gvip, KaTd THY
rav Tlrohspaiwy GKpuc-
oag fyepoviaw, kvpol TO
Sbypo Gg waTPLOY, QUTY
Hrolepoiy v TOV igpdy
vopwy Tpoodwrdy Eppr-
velav, év ) Tade Ppnoi’
| (14.1) “Meradéporo
8 &w 70 avTO Kol €L TG
oopiag’ TO Yap Tav H&S
doTw &¢ avriig. 810 Kai
Tweg slpikaot TV €K TS
aipéoewg  OVTES TOV
HepimdTov  NQpwTHPOS
abriy  Exew  Tafw.
&xohovBodyvTec yap aUTH
ourexXag, aTapaxol
kaTooTioovTal 8L GNov
gopgaTepov
KGNNoy TV

To0 Biov.
8¢ kol
NueTépWY TPOYOVWY TIG
sime  Lohoudv, TpO
ovpavod Kol YiS aUTRY
VTOpXELY” 7O LY
obppwvoy  €0TL TQ

TpOELPNUEV®.”
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Fragment Five

(10) And the same thing
could be applied meta-
phorically to wisdom as
well, for all light issues
from it. And some members

of the Peripatetic schooll’®

have said that it occupies
the position of a lamp; for,
by following it continually,
they will remain imperturb-
able their entire life. (11)
But Solomon, one of our
ancestors, said more clearly
and more eloquently that it
was there before heaven and
earth. And this is actually in
harmony with what was said
above.

197

Fragment Se!6°

(13.7) And Aristobulus,
another wise man of the
Hebrews, who flourished
during the reign of the
Ptolemies, confirms the
doctrine as ancestral, speak-
ing to Ptolemy himself con-
cerning the translation of
our holy laws; he speaks as
follows:

(14.1) “And the same thing
could be applied meta-
phorically to wisdom as
well, for all light issues
from it. And some members
of the Peripatetic school
have said that it occupies
the position of a lamp; for,
by following it continually,
they will remain imperturb-
able their entire life. But
Solomon, one of our
ancestors, said more clearly
and more eloquently that it
was there before heaven and
earth. And this is actually in
harmony with what was said
above.”
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On the suggestion that Frg. 5 is a form of commentary on Gen 2:2-3,
see Walter, Thoraausleger, 30-31.

ith Frgs. Sb and 5c, this fragment is found in Strom
61221()371}1122g I::vlrtll:)ne gf them does Clement mention Arlstpl;ulgs‘ta‘smhzls
source, although this is likely. See Valclgenaer, 69-73 (=Gza1s 5;6 n 9a-.
6); Walter, Ihoraauslegfr;7lgg n. 4; idem, JSHRZ (3,2), . 9a;
th()ll;%{glf cghj(féc’:ﬁgcﬁ’ Clement’s discussion of the D§ca}ogtl}1‘e. “It;li rlds
obviously a treatment of the fourth commandment, but 11: ltsx eears rd
word” that is discussed. It is preceded by a discussion w 1cb appd. 0
combine the second and third commandments. It is followed by a discus
sion of the fifth commandment, “Honor .thy fa_ther and mother.

The translation is based on that of Wilson in ANF 2.512.

: : 23:12; 31:12-17; Deut 5:12-15. Also,
21. Gen 2:2-3; Exod 20:8-11; 23:12; 31:12-17;
cf. 1Jub. 2:17-20; Philo Spec. leg. 2.15-18 §§56-85. Walter, Thoraaus-

leger, 65-66.

« i f reality”; perhaps,

122. Le., “according to the true nature o
“philosophically,” or even “allegorically.” Cf. Frg. 2.2 (P.E. %.19.2) a}nd
n. 31 above. It should be noted that Clement substitutes 7& ov7e for

PvoLkdg.

i i i tion of light (Gen
123. With these remarks, Aristobulus links the creation
1:3-5) with the biblical tradition (see n. 121 above) in which the seventh
déy is established as a day of rest. His remarksdag‘pear”to pre§51prz)t(i)t§lz dso(rgf
logical tradition in which “seven” an _“one” are l.e .
rl;?lrirllgr?’(;)sgt. C. 18 §64; Decal. 21 §102; Deus immut. 3 §11,.Leg. agﬁg.
1.5 §15 [noting the Pythagorean backgrounéi]), bpt tt;lere hes égl:/;ast f;ltl ise;
. is claim: “the ‘seventh’ is ‘first’ in the sen s
?;ngria:lr:infg.r ”’th(llsn Philo Leg. alleg. 1.7 §§17-18, there occurs a mor?ltllz:ﬁg
interpretation of Gen 2:3 in which the sevetnt.h day is assgcmte;i with the
beginning of “that most brilliant and truly divine light o‘f virtue. ) Lk
¢wrdc yéveais. The seventh day understood as ‘t‘hfﬁll begmnmgh :nd ég it
h which all things are seen togetherz” i.e. “fully comprehended,
ggr?ll:l%s xﬂects the Pygthagorean identification of seven ’w1th vobg a}nq
¢ac. Cf. Philolaus 44[32] A 12 D.-K. l{ofw o8 Il‘im ntl)('ye;’olwt xa;zzo_ 21)51;
U700 Neyduevor g v EBdoudd (on which, see Frank, Plato, 52 .
%KG? “sgzﬁ” is ?ile point at which true undgrs_tandmg (of the um.ve’rls_eg
and the full light (of knowledge) is possible. Slmllarly., cf. Phllq Oplz{ ;
§829-31, for light as the “seventh in order” (of creation) enabling know

edge of the divine Logos.
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But there is an additional link between “light” and “knowledge” or
“wisdom”: even though light was created on the first day, true light, i.e.,
full knowledge (wisdom), was not possible until the seventh day when it
became possible for God to view creation comprehensively. It should be
noted, however, that God’s seeing is not among the list of anthropomor-
phisms in Frg. 2 (P.E. 8.10.1-17). Walter, Thoraausleger, 66 n. 4. _

For similar association of light with wisdom and knowledge, cf. Philo
Migr. 8 §§39-42; Spec. leg. 1.52 §288; in Philo Decal. 20 §97, God con-
templates the whole creation on the seventh day, thus making it a suitable
day for the study of wisdom; similarly, in Spec. leg. 2.15 §59, seven is
the “light of six” (¢pa&c é¢ddoc), “revealing as completed what six has pro-
duced.”

On wisdom associated with Primal Light, cf. Wis 7:22-26, esp. v. 26,
and Philo Opif. 8 §31; see Borgen, “Philo,” Jewish Writings, 276. Also,
cf. LXX Sir 48:1; also, see Klauck, Allegorie, 232 n. 227, who notes 2
Pet 1:19. :

Although the language of the seventh day as “the birthday of the
world” (7 yevéON\og 70 kéapov) is not explicit here, it is possibly implicit
in the phrase ¢pwroc yéveoic and probably is in view in the quotation
attributed to Linus that occurs in Frg. 5.16, lines 142-43 (P.E. 13.12.16);
see n. 165 below. The tradition frequently occurs in Philo (e.g., Spec. leg.
1.35 §170; 2.15 §59; 2.16 §70; Opif. 30 §89; V. Mos. 1.37 §207; 2.39
§210). See Heinemann, Bildung, 112; Walter, Thoraausleger, 66.

It may be that the identification of the seventh day with the first day in
Aristobulus presupposes the tradition underlying the second verse
attributed to Linus, viz., that the seventh day (of the month) is the
birthday of Apollo (see n. 165 below). Given the association of Apollo
with the sun, it is conceivable that the “seventh,” i.e., the “first,” could
be said to be the “beginning of light.”

For “seven” possibly (depending on whether bedc or éBdoudic is the
subject of the sentence) understood as “the leader and ruler of all things”
and identified as “one,” cf. Philolaus 44{32] B 20 D.-K. (%) éBdopixc . . . )
Eote yap Tryepdw koi Epxwy amdviwy, Oebés, elc, dei v, uéwepoc,
&kivnrog, avtdc EquT® Buotog, Etepog 1w &N\wv. The passage is
attributed to the 5th century Pythagorean Philolaus by Philo (Opif. 33
§100), but its genuineness is contested (D.K., “zweifelhaft”). Even so, its
association with Pythagorean circles is clear. On its genuineness, see
Diels-Kranz, Vorsokr. 1.416 n. 23; Frank, Plato, 324-35, who defends its
genuineness; Burkert, Lore and Science, 249 n. 51; Thesleff, Introduc-
tion, 104 n. 1; idem, Texts, Onatas, No. 2 (p. 140,21-22); idem, Texts,
151 n. 8. On whether Bedc or éBdoudc is the subject, see Diels-Kranz,
Vorsokr., 1.416 n. 23 (éBdopcic); Thesleff, Introduction 104 n. 1 (feéc).
See Roscher, 1906, 38-39; Walter, Thoraausleger, 161 n. 7.
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These numerous points of contact between Philo and Aristobulus are
cited by Wendland ap. Elter, Gnomologiorum, 232, as evidence of
Aristobulus’ dependence on Philo, but Walter, Thoraausleger, 65-66,
convincingly shows that Philo’s exposition is consistently more fully
elaborated, and therefore later. ‘

On the Pythagorean background, esp. of the Linus quotation, see
Walter, Thoraausleger, 66 n. 2, 160-62; also, see n. 161 below. On num-
ber symbolism in Pythagorean thought, especially “seven,” see Roscher,
1906, 24-43; also, generally, Burkert, Lore and Science, 465-82.

Cf. Barn. 15.1-9, and see Windisch, Der Barnabasbrief, 381-85; also
W. Rordorf, Der Sonntag. Geschichte des Ruhe-und Gottesdiensttages im
dltesten Christentum (ATANT, 43; Zirich: Zwingli-Verlag, 1962);
Martin, “Barnaba,” Storico-Religiosi (1982) 176 n. 17.

124. §§10-11a are also quoted in P.E. 7.14.1. Cf. Frg. Se at the end
of this section, pp. 196-97.

125. On the Peripatetic origin of the image of wisdom as a lamp, or th'e
source of light, perhaps Aristobulus has in mind passages on the illumi-
nating nature of knowledge, or the proverb “What the eye is to the body,
the mind is to the soul.” Cf. Aristotle Top. 1.17.108all &g dyig év
dpfau@, voic év Yuxf; EN 1.6.12.1096b28 d¢ yap v odpar :6\£L§, fiV
Yuxf voic; Rhet. 3.10.7.1411b (in a discussion of metaphors) ko 671 TOV
vobw 6 Oedc pivc dwipev év T Yuxi' &udw ya&p dnhot 7. The saying is
also referred to in Philo Deus immut. 10 §§45-46; Sobr. 1 §§4-5; 0pzf
17 §53; also, cf. Stob. Flor. §13 (ed. Meineke). In Aristotle Dq anima
3.5.430a17 vobc is compared with ¢ag. Possibly in view is Aristotle’s
discussion of oopic in EN 6.7.1-7.1141a9-1141b24; also, 6.6.1-
2.1140b30-1141a9. . .

Similar sentiments are reflected in Pythagorean sources, specifically
passages (probably from the 3d century BCE) attributed to the 4th century
Pythagorean Archytas. Cf. Ps.-Archytas, mepi gogiag, No. 1 (T hes!eff,
Texts, 43,24-44,3=Iamblichus Protr. [ed. Pistelli (T eubner)]): 7000070V
duapéper dopic év mwavTeao Toic avfpwmivolg wporypdTeaaiy, ooy BYLg
ptv aiddacivv adparog, véog 88 Yuxag, &Nog o8 b’zm’pwv_. . Also,
No. 4 (Thesleff, Texts, 44,25-26=Iamblichus Protr. [ed. Pistelli (Tfeub-
ner)]): obirw yop Exer cogic mepl mavTa TR EOVTL &¢ BYuc mepl TAvTH
1& dpard. Also, cf. No. 10 (Thesleff, Texts, 13,26—29=Stob..Flor. §81
[ed. Meineke]); also, the speech attributed to Archytas in Cicero Sen.
12.41, in which it is said that too much pleasure renders rational thought
impossible and “turns the light of the soul into utter darkness” (omne

animi lumen exstingueret).
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Cf. Wis 7:26.

See Valckenaer 68 n. 12 (=Gaisford 4.401-402 n. m); Wendland ap.
Elter, Gnomologiorum, 232-33; Walter, Thoraausleger, 32 n. 2, 66-67,
also Borgen, “Philo,” Jewish Writings, 276 n. 265, noting Hengel,
Judaism and Hellenism, 1.166-69; S. Aalen, Die Begriffe ‘Licht’ und
‘Finsternis’ im Alten Testament, im Spdtjudentum und im Rabbinismus
(Oslo: Dybwad, 1951) 175-77; Billerbeck, Kommentar, 4.960-62.

On Aristobulus as a Peripatetic, see n. 24 above.

126. 'Atapatio figures prominently in Sceptic, Epicurean, and Stoic
ethics. Cf. Epicurus Ep. 3.128 (ed. Usener [Teubner]) 7y <7ij¢ Yvxic>
&rapatiov, émel TodTo TOD pakcaping (v éott TéNoc; also Ep. 1.53, 80;
also, cf. 1.82; 2.85, 96; Diog. Laert. 10.144 (K.D. 17). For Pyrrhon, cf.
Diog. Laert. 9.107; Sext. Emp. Pyr. 1.29. It is not ordinarily associated
with Peripatetic ethics; though, cf. Aristotle EN 3.8.15.1117al9,
9.1.1117a31; 4.5.3.1125b34; also EN 2.3.5.1104b24. Also, see Keller,
De Aristobulo, 56, who notes Epicurus Ep. 1.53 (ed. Usener); Diod. Sic.
25.1; Epictetus Diss. 4.8.31; 2 Macc 11:23.

See Zeller, Stoics, Epicureans, Sceptics, 448, 496; C. Bailey, The
Greek Atomists and Epicurus (Oxford: Clarendon, 1928) 482-528; A. J.
Festugiere, Epicurus and His Gods (trans. C. W. Chilton; Oxford: Black-
wells, 1955), ix, xi, 32-33, 39, 83, esp. 84-87 on the differences in the
Sceptic, Epicurean, and Stoic views of &rapaéic. Also, see P. Wilpert,
“Ataraxie,” RAC 1 (1950) 844-54, esp. 844-47; Walter, Thoraausleger,
11 n.2; idem, JSHRZ (3,2), 276 n. 10b.

127. This is one of several indications that Aristobulus is Jewish. See
notes to introduction, n. 148; also, Walter, Thoraausleger, 13; Schiirer,
Geschichte 3.521.

128. Presumably a reference to Prov 8:22-31, though perhaps Wis
6:22; 9:9. Similarly, Sir 1:1-10; 24:1-7; Philo Ebr. 8 §31. See Heinze,
Lehre, 190-91, against Dihne, Geschichtliche, 107, who sees’ wisdom
here as a hypostatized, separate divine power; Walter, Thoraausleger, 32
n. 2, 66-67; Schubert, Judentums, 16-17; Herzfeld, Geschichte, 3.480.

Similarities with Wisdom of Solomon prompt Lutterbeck, Lehrbegriffe,
407-8, to propose Aristobulus as its author. While this is doubtful, there
are nevertheless some noticeable similarities: wisdom before creation (Wis
6:22; 9:9; cf. 10:1; Frg. 5.11); beginning, middle, and end formula (Wis
7:18; Frg. 4.5, line 65; cf. FHJA 4, commentary on Recension B, v. 40;
also cf. Wis 14:27); wisdom as source of light (Wis 7:26; Frg. 5.10);
astronomical interests (Wis 7:17-22; Frg. 4.5, esp. lines 53-56 [Orphic
poem]); pervasive divine power (Wis 7:24; Frg. 4.7); virtues (Wis 8:7;
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Frg. 4.8); interpretive (allegorical ?) skill (Wis 8:8; Frg. 2.2-6); creation
byg_God’g wordrp(;) (Wis(9:1;gcf. 18:15; Frg. 4'.3); definition of knowledge
(Wis 9:11; Frg. 5.12); Moses as prophet (Wis 11:1; Frg. ?.4); hands as
God’s power (Wis 11:17; cf. 11:21; 16:16 Frg. 2.8); importance of
“number” in God’s creation (Wis 11:20; Frg. 5, esp. 5.12); God as
source of evil (Wis 12:10; Frg. 4.5, line 41 [Orphic poem; cf. FHJA 4,
commentary on Recension A, vv. 14 & 16]); God’s hol.dmg .all things
together (Wis 1:7; Frg. 4.4). If knowledge of what is “secret and
manifest” in Wis 7:21 refers to interpretive skill, i.e., abihty_to see literal
and figurative meaning of a text, this should be compared with Frg. 2.2-

5.

129. Le., the claim that Wisdom is the source of light, which implies
its priority to what was created on the first day (§§9b-10a).

130; This fragment is part of Clement’s discussion of the fourth com-
mandment. See n. 120 above on the context of Frg. 5Sa. The translation is
based on that of Wilson in ANF 2.513.

131. On 70 dueopodpevor as a technical term in allegorical interpreta-
tion, see Walter, Thoraausleger, 136; also cf. Frg. 2.5 (P.E. 8.10.5) and
see n. 38 above.

132. In the following translation, “cease” is given in.quotation marks
because it appears to function as a midrashic lemma that ties the exegetical

remarks together.

133. Cf. Gen 2:2. The antecedent of év abrj is supplied here by the
earlier reference to &866uny Huépaw in Frg. 5.9, line 9 (P.E.. 13.12.?; glso
line 19). Admittedly, after the intervening mqterial on v&lsdom,‘ it is a
slightly awkward way of resuming the discussion of the “seventh day.
The awkwardness is also reflected in the absence of a clear antecedent for
ad7ow in line 65 (see below n. 134). Conceivably, a sentence roughly
resembling Strom. 6.16.142.1b has dropped out. So, Walter, Thoraaus-
leger, 67-68; JSHRZ (3,2), 276 n. 1lc.

134. Literally, “their arrangement” (riw TREW abn‘ov)’, Awith olTOY
having no clear antecedent (see n. 133 above). Instead of obTaw, Clement
reads 7w yevopcvwr. Mras, GCS (43,2) 196 n. on line 3, proposes
“heaven and earth.” Cf. Walter, Thoraausleger, 67 n. 3, 67-68. Con-
ceivably some intervening material has dropped out; so, Walter, JSHRZ
(3,2), 276, n. 11c.
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135. Cf. Philo Opif. 7 §§27-28; Leg. alleg. 1.3 §§5-7. Wendland ap.
Elter, Gnomologiorum, 233; Stein, Exegese, 10; Walter, Thoraausleger,
67.

136. L.e., the Mosaic legislation (vopofegicr); cf. Frg. 5.11, line 55.

137. A partial quotation of LXX Exod 20:11a év ydop €¢ nuéoouc
émoinaev klptog T0v olpawdy kol THY Yiw kol THy Odhadoay koi wavTa T
év avroic Kkoid kaTéwawaey T Nudo T4 éB66un.

138. Gen 1:14-18. The sense seems to be that through the six-day
creation, he established (made known) time divisions, such as day and
night, and determined the order of the days, or perhaps the order of solar
and lunar movements. Borgen, “Philo,” Jewish Writings, 276:
“(established) the course of time.” Or perhaps, this is an ambiguous,
undeveloped statement of the position more fully elaborated in Philo that
“time” did not precede creation. Cf. Leg. alleg. 1.8 §20; Opif. 7 §26;
Sacr. 18 §68. See references cited in n. 135 above.

139. Or, “having given orderly arrangement to the universe, he
sustains this order and controls the movements of the heavenly bodies.”

The addition of oV before peramowet (lit., “alter,” “remodel”) in line
79 (by Stephanus, followed by Valckenaer, Aristobulo, 95 [=Gaisford
4.425]) attempts to make §12a consistent with §11b. Mras, however,
thinks the emendation unnecessary since the reading of the Ms tradition
can be understood as emphasizing God’s continued creative activity even
after the initial ordering of things, as, e.g., Philo Leg. alleg. 1.2-3 §§5-7;
Cher. 26 §87. See Stein, Exegese, 10. For a similar use of ovvéxew, cf.
Sacr. 8 §40; Heres 6 §23. So, Walter, Thoraausleger, 67 n. 2; idem,
JSHRZ (3,2) 277 n. 12¢c; also Mras, “Ein Vorwort,” RheinMus n.s. 92
(1944) 221-22; Schlatter, Sirach, 171-73.

In spite of certain similarities in emphasis between Aristobulus and
Philo, important distinctions remain; see Walter, Thoraausleger, 68 n. 2,
who criticizes Wendland, Bousset, and Schlatter for their tendency to
attribute Philonic notions, e.g., the timelessness of creation, to
Aristobulus. :

Cf. Frg. 2.11 (P.E. 8.10.11).

140. The subject may very’ well be “God,” the subject of the verbs
immediately preceding. But here, as earlier with onuciver (line 71),
Aristobulus seems to be making a claim about the law rather than God.
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141. Ordinarily, &wwopog is rendered “ordained by laxy,” “lawful,”
“legal” (LSJ s.v.); Collins, OTP, 2.842: “legally bindgng”; Walter,
JSHRZ (3,2), 277: “gesetzlich.” But rather than emphasizing that the
seventh day is legally prescribed in the sense that God ordered its obser-
vance, the point rather seems to be that it is a law of nature that was
established at the outset of creation; hence, a “custom” inherent in the nat-

ural order.

142. This translation follows Walter’s suggestion that the passage
should be understood within the context of Stoic cosmology rather than
Stoic anthropology or psychology; thus Aéyog as “cosmic law” rather than
“reason,” one of the eight faculties of the soul. See Walter, Thor.aaus-
leger, 68-71 (following Binde, Aristobulische Studien, 2.14-16); idem,
JSHRZ (3,2), 277 n. 12d. Wendland ap. Elter, Gnomologiorum, 233, sees
it as evidence of Aristobulus’ dependence on Philo. On &Bdopog Aéyog,
cf. also Frg. 5.15, lines 132-33 (P.E. 13.12.15) and n. 160 below.

Alternatively, the passage might be rendered “. . . has clearly shown
us that the seventh day is . . . a sign of reason, the seventh (faculty)
placed in us, through which we know. things human and dlvmg.’.’ Sq,
Mras, GCS (43,2) 196 n. 7: “zum Zeichen unserer siebenten Fahlgkelt
(Vermdgens), nimlich der Vernunft,” noting “stoische Achuellung der
Seele, das fryepovikéy ist unter Weglassung des omepporikdy oder. Yovipov
der siebente Teil.” This interpretation is supported by appealing to a
similar understanding in Philo Abr. 5 §§28-30; Heres 45 §225, and”esp.
LXX Sir 17:5 “ENaBov xphow Ty wévTe ToD Kupiov EvepynpaTwy, ExToy
8% vobw adroic édwphoaTo pepitwy, kol Tov EBdopov Noyov épunvéa T
évepyNuATWY CUTOD. .

For the eight-part (or, seven-part) soul in Philo, cf. Opif. 40 §117;
Leg. alleg. 1.4 §11; Det. 46 §168; Agr. 7 §30; Heres 48 §232; Qu. Qen.
1.75; also, cf. T. Reub. 2:3-3:8. On the Stoic understanding of the eight-
part soul, cf. Diog. Laert. 7.110, 157 (=SVF 2.828); esp. Porphyry De
anima ap. Stob. Ecl. 1.41.25 (ed. Meineke [Teubner]) (=SVF 2.830),
where #ryepomkéy encompasses the seven other faculties of the soul (cor-
responding to Aéyoc in Philo); generally, SVF 2.827—3-3; see Zeller,
Stoics, Epicureans, Sceptics, 201-3, and 74-91 on Stoic epistemology; see
generally, Valckenaer, 97-101 (=Gaisford 4.427-31); Walter, Thoraaus-
leger, 69 n. 1,

This latter tradition of interpretation, going back as far as Valckenaer,
with many later proponents (Schlatter, Sirach 163-71, esp. 165-68; 1der.n,
Geschichte 85 and 86-87; Zeller, Philosophie, 3[2].285; Dalbert, Mis-
sionsliteratur, 105-6), understands the phrase against the backgfound of
Stoic psychology (e.g., Mras, mentioned above), thus holding that
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EBdopoc Noyog should be rendered “seventh (faculty of) reason.” Gfrérer,
Philo, 2.99-102, adopts a mediating view: after noting similarities with
the Stoic sevenfold division of the soul, he finally decides that &36opoc
Aéyog refers not to “human reason,” but to “die heilige Weltkraft der
Sieben,” i.e., wisdom, the “beginning of light” (102).

Walter takes issue with this view, arguing that in spite of similar pas-
sages in Philo and Sir 17:5, it cannot be supported from the text of
Aristobulus itself. Regardless of how this particular phrase is interpreted,
Walter insists (against Wendland) that it does not prove Aristobulus’
dependence on Philo, but only shows that both could have drawn on Stoic
traditions and adapted them to their own use.

In developing the “cosmic” interpretation, Walter examines the uses of
Aéyog in Aristobulus. He observes that it is used by him nowhere else in
the sense of “mind” or “reason,” but rather in the Stoic sense of “rule,”
“natural law” in Frg. 2.11 (P.E. 8.10.11; see H. Kleinknecht, “Aéyoc,
etc.” TDNT 4 [1967] 84-85). Taking Aéyoc in this sense, Walter
understands &Bdopoc Aoyog as “SiebenergesetzmiBigkeit, hebdomadische
Struktur” (Thoraausleger, 74), thus renders the phrase “. . .as a sign relat-
ing to the sevenfold regularity ruling over us” (“zum Zeichen fiir die in
Beziehung auf uns [=iiber uns] waltende SiebenergesetzmiBigkeit”). On
the use of &B80opoc instead of &Bdopadikée, cf. Philo Leg. alleg. 1.7 §§17-
18; Hypoth. 8.7.20); see Walter, Thoraausleger, 74-75, esp. 74 n. 3.

Accordingly, the next phrase would be taken to mean that this cosmic
principle, not the human faculty of reason (the usual interpretation), is the
means by which we gain (ordered, comprehensive) knowledge about (the
essence of) things both human and divine. It is thus this sevenfold (cos-
mic) structure that is the basic principle of all things. Since that which
relates human beings to this underlying reality is the number seven, God
introduced the sabbath. Perceptive observers who recognize it as a day
signifying “the light of wisdom” can thereby gain insight into the underly-
ing principles that actually hold the cosmos together. The sabbath thus
becomes the epistemological key by which one gains true knowledge of
the cosmos. . '

Though differing somewhat from Walter’s rendering, Binde’s transla-
tion (Aristobulische Studien, 2.16) also reflects the “cosmic” interpreta-
tion: “(Gott) hat uns diesen (den 7. Tag) gesetzlich angewiesen zu einem
mahnenden Zeichen der in uns vorhandenen, auf das Siebenverhiltniss
sich griindenden Vernunft, durch welche wir die Erkenntniss menschlicher
und gottlicher Dinge haben.”

Marcus, “Hellenistic Jewish Literature,” 1105: “This He has made
clear to us in the Law in order that we may have the principle of the num-
ber seven before us, and through this have knowledge of things human
and divine.”
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For detailed treatment of the passage, and the related passage in Frg.
5.15 (P.E. 13.12.15), see Walter, Thoraausleger, 68-81. Also, see n. 160

below.

143. The contrast here appears to be between pre-existent Wisdom
(§4a) and our ordinary human wisdom. The phra!se? 1 KOTOL 66’!'auw per-
haps suggests “wisdom associated with the divine power,” or even
“spiritual wisdom,” if divopug has some association with mredpce. I:Ience
our rendering “supernatural.” The phrase xar’ oboioy suggests wisdom
that comes naturally.

144. This definition of wisdom is Stoic. Cf. Sext. Emp. Math. 9.125
(=SVF 2.1017) oodic, émarijpn ovoae Oeiwv 7€ Ko &V?pw\wei(gv
nporypdTwy; also, Aétius Placita 1. Prooem. 2 (=SVF 2.?5), oi p&v ovw
Trwikol Epacay Ty uEv ocodioy etvan Belwv Te kol av0pw1rwa_w
émoriuny. Similarly, Sext. Emp. Math. 9.13 (=SVF 2.36); also, Dio
Chrys. Or. 69.4 (=SVF 3.584); Diog. Laert. 7.92.

It also occurs in some later Pythagorean sources, esp. the Letter of
Lysis to Hipparchus §3 (Thesleff, Texts, 112,14-15=Hercher,
Epistolographi Graeci 602,21 and Iamblichus VP 76 [ed. Peulzner ('!‘eub-
ner)]) &M\& Oeiwv 7e kol &vpwmivey TPOYPATOY 1NG EMOTAUWY.
Thesleff, Introduction, 115, dates the letter in the late 3d or garly 24
century BCE. Burkert, Philologus 105 (1961) 23, regards the_St01c defini
tion of wisdom in the letter as a sure sign of its pseudonymity. Agcord-
ingly, he assigns it a date in the late 3d century and suggests that it was
written to introduce the Pythagorean Hypomnemata; also, see Burkert,
Lore and Science, 459 n. 63; Thesleff, Texts, 111 n. 14. This Pythagorean
connection possibly reinforces the suggestion by Walter, Thoraausleger,
167, that a Pythagorean florilegium served as a source for §12b. Also, cf.
Archytas ap. Stob. Flor. 1.77 (ed. Meineke [Teubner]). .

Also, cf. Cicero, Off. 2.2.5 Sapientia autem est . . . rerum d1v1parqm
et humanarum causarumque, quibus eae res continentur, scientia
similarly, Off. 1.43.153; Tusc. 4.26.57; 5.3.7; Fin. 2.12.37; also, Seneca
Ep. 89.5; Quintilian 1.10.5; 12.2.8; Apuleius De dog. .Plat. 2.6.228 (ed.
Thomas [Teubner]); Maximus of Tyre 26.1 (ed. Hobein [Teubner], 308_,
19-309,3; references in Hobein, who regards it as a Pythagorean defini-
tion); Ps.-Plutarch De Homero 2.92 (ed. Kindstrand [Teubner]); Galen

Phil. hist. 5; Alcinous Intr. in Platonem 1 (ed. Hermann, Plato [Teubner] -

6.152,4-5; references in J. Whittaker, Alcinoos [Budé] 73-74 n. 5). Also,
cf. Plato Resp. 6.486A and 10.598E; Leg. 1.631B; Symp. 186B.

In Jewish sources, cf. 4 Macc 1:16; Philo Congr. 14 §79; Qu. Gen.
1.6; 3.43.
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In Christian sources, cf. Clement of Alexandria Paed. 2.2.25.3
(references in Stdhlin and Treu, GCS, 171 n. on 17); Strom. 1.5.30.1,
6.35.3, 28.177.1-2; 4.6.40.3, 26.163.4; 6.7.54.1, 16.133.5, 17.160.2;
7.12.70.5; Origen Cel. 3.72; Hom. in Jerem. 8.2 (Jer 10:12-14). See
Hoek, Clement, 31 n. 42.

Heinemann, MGWJ 73 (1929) 425-43, esp. 432, sees Aristobulus’
adoption of this Stoic definition of philosophy as evidence for dating him
in the 1st cent. BCE. Apparently none of the 30+ examples of the defini-
tion he collected were dated before the first century BCE. But if Burkert
and Thesleff are correct to date the Letter of Lysis to Hipparchus in the
late 3d or early 2d century BCE, Heinemann’s argument is thereby
weakened. Such a late date is contested by Walter, Thoraauseger, 84-85.

The view of natural theology expressed here reflects Stoic influence
and anticipates similar understanding in Philo. See Walter, Thoraausleger,
232 n. 1; also 11 n. 4. Cf. Wis 13:1-9; Rom 1:20.

145. In Aristobulus the Wisdom motif is introduced as a minor digres-
sion in the discussion of the seventh day. Clement, by contrast, develops
the Wisdom motif without reference to the sabbath, and as a result,
attributes to Wisdom the epistemological function that Aristobulus assigns
the sabbath, or sevenfold principle. Why this shift occurs is not clear.
Most likely, Clement, like modern interpreters, found Aristobulus’ state-
ment about the sevenfold principle difficult to comprehend.

146. This fragment is part of Clement’s discussion of the fourth com-
mandment. On the broader context, see n. 120 above on the context of
Frg. 5a. On Clement’s dependence on Aristobulus, see Hoek, Clement,
203.

The translation is based on that of Wilson in ANF 2.513-14.

147. Or, “series of sevens”; so, Collins, OTP, 2.842. §13a serves as a
natural extension of §12b: not only does the sevenfold principle of regu-
larity serve as the means through which one gains knowledge about the
human and divine realms, but about the natural order (animal and plant
life) as well. Its epistemological scope is comprehensive. On the
Pythagorean background, see Walter, Thoraausleger, 73, esp. nn. 4 & 5,
164, 167, who suggests a Pythagorean florilegium as a source.

Marcus, “Hellenistic Jewish Literature,” 1105: “the whole world of
things that are born and grow. . . .”

148. See n. 168 below.
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149. For the general context of Strom. 5.14, see n. 95 above on Frg.
4a. This fragment occurs in the lengthy section (5.1 ft) }vhere Clement cites
numerous examples to show that Greeks plagiarized the Jews. Its
immediate context is a treatment of the Greeks’ reverence for the seventh
day, said to be derived from the Jews. It is preceded by a comparison of
Greek and Jewish notions of sleeping and death; it is followefi by passages
from the Bible and Plato pertaining to theS suffering of the righteous (Wis

:12=1Isa 3:10; Plato Resp. 2.361E-362A).
2 1Strom. 5.14.107.1—10];5.1 is later quoted in P.E. 13.13.34-35a. On
Clement’s dependence on Aristobulus, see Hoek, Cler.nent, ?03.
The translation of Frg. 5d is based on that of Wilson in ANF 2.469-

70.

150. Because this sentence interrupts the train of thought and is absent
in Clement, it is regarded as a gloss by Walter, T?_zo.raaausl.eger, 73—74;
also JSHRZ (3,2), 277 n. 13b. Since the “rest” motif is mentioned in Frg.
5.9, line 7 (P.E. 13.12.9), Walter, Ihoraauslgger, 74 n. 2, suggests that
it might have originally belonged at the beginning of the fragment.

151. Cf. Frg. 2.4 (P.E. 8.10.4). See n. 36 above.

152. On the quotations from Homer and Hesiod, see Walter, Thoraaus-
leger, 150-66, esp. 151-58; idem, JSHRZ (4,3), 255-56, 271-73.

153. The line is taken from Hesiod Op. 770, which refers to the
seventh day of the month, the day of Apollo, not the seventh day of the

~ week. The statement occurs within the larger section (765-821) which dis- -

cusses the significance of various days of the month. )
For the seventh day of the month as the birthday of Apollo, cf. Diog.
Laert. 3.2; Plutarch Quaest. conv. 717D; for “seven” as the number of
Apollo, cf. Plutarch Quaest. conv. 738D; for the “sacred seven of
Apollo,” cf. Plutarch De E ap. Delph. 391F. :
On the use of the number seven in the cult of Apollo, see Roscher,
1901; 1904, pp. 4-19; S. Eitrem, “Hebdome,” PW 7 (1912) 2579.

See generally, Valckenaer, 113-16 (=Gaisford 4.441-44); Wesseling, -

135 (=Gaisford 4.457-58); Walter, Thoraausleger, 155; idem, JSHRZ
(3,2), 277 n. 13c.

154. This line is not found in Hesiod. Cf. Hesiod, Frg. 273 (271) in
Hesiodi Carmina (ed. Rzach [Teubner], 413); also, .Hesmd, LQL,. Doubt-
ful Fragments, pp. 282-83, Frg. 7, with the notation that this line may

originally have been read after Op. 771.
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The latter half of the verse appears based on Homer II. 1.605 Aoumpov
¢coc nelowo, but there are some Hesiodic echoes. The sun is designated
daeoipfporoc in Hesiod Thg. 958 (cf. Homer Od. 10.138, 191) and
daéfwy in Thg. 760 (cf. Homer 11, 11.735; Od. 5.479 al.).

As before, Pythagorean echoes are heard in the verse. Walter,
Thoraausleger, 156-58, observes that in neither Homer nor Hesiod is any
explicit connection made between the number seven and the light of the
sun. He also notes its similarity to the statement attributed to Philolaus,
the earliest systematizer of Pythagorean philosophy (5th cent. BCE), who
explicitly connects ¢&¢ with the number seven. Cf. Philolaus 44[32] A 12
D.-K. vodv 6& roi Uyeiav koi 70 V7' odToD Neybpevov pic év éBSoucdi.
See the discussion in Roscher, 1906, 29-30; Frank, Plato, 325; Walter,
Thoraausleger, 156 n. 3.

As Walter further observes, explicitly making the passage relate to the
seventh day need not have occurred (only) within Jewish circles, but could
have been done by Greeks seeking to correlate Pythagorean number
speculation with the references in Hesiod Op. 765-821 relating to the sig-
nificance of certain days. On the significance of seven-day periods within
Greek circles, e.g., in the Apollo cult, and among Orphics and
Pythagoreans, see Roscher, 1901; 1903, 4-19; 1906, 18-43; Walter,
Thoraausleger, 156 n. 4.

As Walter, Thoraausleger, 157 n. 1, observes, the use of the nomina-
tive éB0opdiTn in the version of the line Aristobulus quotes (as opposed to
the dative éBdopcity read by Stdhlin), if anything, makes the connection
more explicit, especially since the sentence lacks a verb.

In any case, Walter insists that there is no compelling reason to think
that Aristobulus himself composed the verse, nor even that he drew
directly on Pythagorean sources. It is rather more likely that he drew on
his Jewish predecessors who had already become familiar with
Pythagorean teaching and had begun to assimilate certain aspects of it,
especially number speculation, into their own system of thought. See note
76 above.

See generally, Walter, Thoraausleger, 156-58; idem, JSHRZ (3,2),
277 n. 13d; idem, JSHRZ (4,3), 271 n. g; Valckenaer, 122 (=Gaisford
4.448-49); Attridge, OTP, 2.823 n. c. :

155. This verse is unattested in Homer, though cf. Od.
12.399=15.477. For iepov Nuap, cf. Il. 8.66=0d. 9.56.

See Valckenaer, 121-22 (=Gaisford 4.447-49); Wesseling, 135
(=Gaisford 4.457); Walter, Thoraausleger, 155. Walter, JSHRZ (3,2),
277 n. 13d, also thinks Aristobulus found the verse in a Pythagorean
florilegium that had been reworked by a Jewish editor.

|
|
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For seven-day periods in Homer, cf. Od. 10.81; 14.252; also
12.399=15.477. So, Roscher, 1903, 46-47, 60; 1906, 8-10, 217-19;
Walter, Thoraausleger, 154 n. 1.

156. This additional verse, which is absent in Frg. 5.14 (P.E,
13.12.14), does occur in the section of Strom. 5.107 that is quoted in P.E,
13.34. It is unattested in Homer. Perhaps it was a marginal gloss in the
text used by Clement and served to indicate the overall theme of the sec-
tion; so, Walter, Thoraausleger, 165, who thinks it belongs with the fol-
lowing group of verses attributed to Linus; also, see JSHRZ (4,3), 272 n.

. Cf. Philo Mut. 44 §260 év iep& £B06pn; Hesiod Op. 770 kai €B66un
iepov Mpap.

157. This verse, which recalls Gen. 2:2-3, is based on Homer Od.
5.262 térpatov Tuoap Env, kod 1@ TETENeOTO Gmavta. Even though
Aristobulus reads &36opov, it is clear from Od. 5.263 7¢ 8’ &pa TEuTTY.
. . that 7érpaTov was the original reading.

See Valckenaer, 122 (=Gaisford 4.448-449); Walter, Thoraausleger,
154-55; also, Cobet, Adyioc ‘Eppung 1 (1866-67) 176-77. Walter, JSHRZ
(3,2), 278 n. 14c, thinks the change in Aristobulus results from an earlier
Jewish reworking of the Pythagoras florilegium previously mentioned. See
n. 155 above; also n. 163 below.

158. This verse is not found in Homer but probably recalls the passage
about Odysseus’ journey to Hades in Od. 10.513; also 11.636-40 and
12.1-7. It does not appear to be a Jewish composition; so, Walter, Thora-
ausleger, 151-52; idem, JSHRZ (3,2), 278 n. 14d; also, see van der
Horst, JHP, 83-85.

For discussion of the verse, see Walter, Thoraausleger, 75-78; 151-

54.
159. I.e., Homer.

160. This translation follows the suggestion of Walter, Thoraausleger,
75-78 (detailed treatment of the numerous difficulties of this text); idem,
JSHRZ (3,2), 278, that &Bdopoc Néyog (as earlier in Frg. 5.12, line 82)
should be understood in a cosmic rather than psychological sense. Accor-
dingly, &B36opoc Néyoc is the sevenfold principle, or as Walter renders it
“the sevenfold principle of (cosmic) regularity” (“Siebenergesetzmafig-
keit”), through which one gains true knowledge of God. Thus, Walter,
Thoraausleger, 77, explains, “. . . Aristobulos habe sagen wollen, daf
nur die kosmische Siebenerstruktur als Symbol des gottgesetzten Guten
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das Bose der menschlichen Seele iiberwinden kann (bzw. den Menschen
zur Preisgabe des Bosen in seiner Seele befdhigt) und daB diese
Uberwindung mit der Einsicht in das Wesen der gottlichen Heb-
domadenordnung alles Seins Hand in Hand geht (vermittelt bzw. offenbart
wird diese Einsicht, wie oben gesagt, dadurch, da Gott jeden Siebenten
Tag zum Tag der fewpic bestimmt hat).” Walter, Thoraausleger, 78-81,
argues further that this interpretation is supported by Philo Leg. alleg.
1.6-8 §§16-19, and notes that the whole section (Leg. alleg. 1.2-8 §§2-
20) is thematically related to Frg. 5.9-16 (P.E. 13.12.9-16).

The alternative rendering would yield something like: “And by this he
(Homer) signifies that from the state in which the soul experiences forget-
fulness and wickedness, through the seventh (faculty of the soul), reason,
by which truth comes, the aforementioned faults (forgetfulness and wick-
edness) are left behind, and we receive knowledge of the truth, just as was
said before.” Collins, OTP, 2.842, seems to incline towards the latter: “. .
. by means of the sevenfold principle (n. m, “reason”) in accordance with
the truth. . . .” Gifford, 3(2).722: “By which he means, that after the
soul’s forgetfulness and vice have been left, the things it chose before
(mponpnpéva; cf. app. crit.) are abandoned on the true seventh which is
reason, and we receive the knowledge of truth. . . .”

If mpoetonpéve: is understood to refer to “forgetfulness and wicked-
ness,” Viger’s emendation mpoppnuévar is unnecessary. So, Walter,
Thoraausleger, 153-4 n. 4; idem, JSHRZ (3,2), 278, n. 15b.

161. Linus is an obscure figure in Greek antiquity. Apparently the term
Myog originally referred to a dirge (Homer /I. 18.570), but a person by
this same name was variously identified as the son of Apollo and
Psamathe, the son of Amphimarus and Urania, and finally as Heracles’
music teacher. In each version of the story, Linus comes to a bad end. Cf.
OCD, 611.

In a manner reminiscent of Orphic traditions (cf., e.g., Diog. Laert.
1.4-5, where Linus and Orpheus are mentioned together), attributing
verses to the legendary figure Linus doubtless served to underscore their
remote origin as well as their association with quasi-philosophical,
speculative traditions. The choice of such a name makes it unlikely that
the attribution originally occurred in Jewish circles (Susemihl, Geschichte,
1.379 n. 9; 2.633 n. 56; Walter, Thoraausleger, 159). ’

According to Walter, Thoraausleger, 159, a Pythagorean setting for
the verses is more likely because of close similarities with Pythagorean
cosmic speculations and the attribution to Linus of thirteen verses from a
book entitled Ilepi ¢pioews kéopov (Stob. Ecl. 1.10.5 [ed. Meineke (Teub-
ner)]); see Wesseling, 135 [Gaisford 4.457]; Susemihl, Geschichte,
1.378-79 n. 9; Walter, Thoraausleger, 159 n. 4.
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For similar associations of Linus with cosmogonic speculation, cf.
Diog. Laert. 1.4, where Linus is said to have composed a poem about the
creation of the world and the courses of the sun and moon; Ps.-lamt:lichus
Theol. arith. §50 (eds. de Falco & Klein [Teubner]) 610 xai Aivog 6
fconéyoc év 7o Tpdg “Tpevauov devrépy OeoNoyikd daiveTow Neywy:
“réooapec &pxoi EmTaow TpLa00iS dETpOLS KpaToOdPTOL” Damascius (Neo-
Platonist, 5th-6th cent. CE) Dub. et solut. §25, p. 64 (ed. Ruelle, vol. 1,
p. 45,12-13) od ydp éoTw Ev 1L, GANG TAVTQL & &¢ Ailvéc Te ENeye kai
Mvbaryépac  (probably recalling the verses attributed to Linus in
Stobaeus); also §27, p. 67 (ed. Ruelle, vol. 1, p. 48,13-14). Also, cf.
Origen Cels. 1.16, where Celsus mentions Linus first in a list of “ancient
and wise men,” followed by Musaeus, Orpheus, Pherecydes, Zoroaster
the Persian, and Pythagoras.

On the Linus quotations generally, see Walter, Thoraausleger, 150-66,
esp. 158-66; idem, JSHRZ (3,2), 278-79; idem, JSHRZ (4,3), 255-56,
272-73. On Linus, see W. Kroll, “Linos,” PW 13 (1927) 715-17.

162. Clement probably attributes the following verses to the more well-
known 3d century poet Callimachus because the legendary name Linus
would appear less credible to discerning readers (cf. Origen Cels. 1.16
and n. 161 above). See Valckenaer, 124-25 (=Gaisford 4.450-51);
Christ, Philologische Studien, 465 n. 4. Graetz, MGWJ 27 (1878) 58-59
and Schlatter, Sirach, 170-71, propose that the verses were also attributed
to Callimachus by Aristobulus, but this is unlikely. See Walter, Thoraaus-
leger, 158 n. 1; idem, JSHRZ (3,2), 278 n. 16a.

163. This verse is most likely a Jewish composition based on Gen 2:2-
3. It appears to be a conflation of the first half of the third Homeric verse
(line 127 above) and the second half of the second Homeric verse (line
125 above). Perhaps it was the same editor who altered 7é7paror to
#Bbopov in the second Homeric verse (line 124); see n. 157 above. So,
Walter, Thoraausleger, 164-65; idem, JSHRZ (3,2), 278 n. 16b; idem,
JSHRZ (4,3), 272 nn. o and p; Collins, OTP, 2.842 n. p.

164. Walter, Thoraausleger, 164 n. 2, proposes, on the basis of the
reading in Mss I0 (8' #») in Eusebius’ quotation of Clement in P.E.
13.13.34 (cf. app. crit.), that Clement’s version of the verse be emended
to read: &Bdopdrn 6< 0 E>nw, Kkad ol. . .

For the second part of the verse, cf. the second verse attributed to
Homer (lines 124-125 above).

165. eiv dyaboic, literally, “in good things,” but here understood as
“for good things,” i.e., “bodes well.” Collins, OTP, 2.842: “of good qual-
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ity.” In the next phrase, it is possible to take yevéfAn in the sense of
“birth,” or “generation” (LSJ s.v.); so, Stdhlin, Clemens, BKV, 210:
“Trefflicher Art ist der siebente Tag und das siebte Geschlecht auch”;
also, Collins, OTP, 2.842 n. q: “the seventh day and the seventh birth are
good.” .

The translation here follows Walter in understanding yevéfAn as the
equivalent of 7& yevéf\, “birthday.” In the Pythagorean gnomologion,
the reference would most likely be to the seventh day of the month as the
birthday of Apollo (see n. 153 above). Various epithets applied to Apollo
signify the connection: éBdopcryérne (Aeschylus Th. 800); éBdoparyeviic
(Plutarch Quaest. conv. 717D); éB8éperog (IG 2.1653). See Jessen,
“Hebdomeios,” PW 7 (1912) 2579; Walter, Thoraausleger, 161 n. 3;
Burkert, Lore and Science, 474 n. 54.

Accordingly, it would be celebrated as an auspicious day. Thus the
verse might be paraphrased: “The seventh day (of the month) is an auspi-
cious day; indeed, the seventh is the (day of) birth (of Apollo).” Given the
associations of Apollo with the sun, it could easily be construed allegori-
cally to mean that the seventh day (of the month or week) was the day
whent light originated (cf. above Frg. 5.9, lines 20-21).

At a later stage of interpretation, when the text was appropriated by
Jewish redactors, it could have been (made) compatible with the Jewish
tradition that the Sabbath was the “birthday of the world” (yevéfhog
kbopov). See n. 123 above for references in Philo.

This interpretation follows the analysis in Walter, Thoraausleger, 65-
66, 160-62; idem, JSHRZ (3,2), 278 n. c.; idem, JSHRZ (4,3), 272 n. q.
On the Sabbath as the birthday of the world, cf. Frg. 5.9, lines 19-22
(P.E. 13.12.9); see n. 123 above.

Valckenaer, 124 (=Gaisford 4.450-51), posits a Jewish origin for this
verse, but Walter’s analysis which envisions two separate stages—an ear-
lier Pythagorean stage and a later Jewish appropriation (and re-
interpretation) of the verse—is more plausible; also, see Valckenaer, 119-
20 (=Gaisford 4.446-47); Walter, Thoraausleger, 160 n. 3.

166. The translation follows Collins, OTP, 2.842. For “prime num-
bers” (mp&ror &pifpoi), cf. Euclid 7 Def. 11 & 12 (ed. Stamatis
[Teubner]); see LSJ s.v. mpérepoc B.1.3.c.

Walter, Thoraausleger, 162, who finds no evidence in the verse to sug-
gest that it was a Jewish compasition, understands this verse in the context
of the day of Apollo (see n. 165 above), hence “der Siebente Tag ist einer
der wichtigsten Tage.” So, Walter, JSHRZ (3,2), 278: “Vordersten Rangs
ist der siebente Tag—er steht auch am Ende”; idem, JSHRZ (4,3), 272:
“Der siebente (Tag) ist unter den ersten—der siebente ist auch vollkom-
men.”
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For év mp@roic meaning “among the first or foremost,” cf. Homer II.
19.424; Isaeus 7.40 (ed. Thalheim [Teubner]); Herodotus 8.69; Plato,
Rsp. 7.522C (LSJ s.v. wpdrepog B.1.1 and 3).

The latter half of the verse is problematic because “seven” appears not
to have been regarded as perfect within Pythagorean circles, certainly not
in the way “ten” was (contra Valckenaer, 124 [=Gaisford 4.450]). Cf.
Philolaus 44[32] A 13 D.-K. &o7 8¢ 7& déxa TéNewog < &piBpbs> ; see C.
A. Huffman, Philolaus of Croton. Pythagorean and Presocratic (Cam-
bridge: Cambridge University Press, 1993), 359-60. Also, cf. Aristotle
Metaph. 1.5.3.986al0; also, Philo Opif. 37 §107; Leg. alleg. 1.7 §18;
Post. C. 50 §173. See Frank, Plato, 314; Burkert, Lore and Science, 467~
68.

On the significance attached to the number “seven” in Pythagorean
thought, see Roscher, 1906, 24-43, 142-56; Walter, Thoraausleger, 73 n.
4; 162, esp. n. 2, 166-71; Burkert, Lore and Science, 467, 470, 475;
Goodman in Schiirer, History 3(1).670 n. 264.

For the number “seven” in Philo, cf. Opif. 30-43 §§90-128, esp. 41
§8120-23; Leg. alleg. 1.4-5 §§8-15; Spec. leg. 2.15 §57-59.

167. The seven “planets” according to the ancient view were (accord-
ing to their distance from the earth) the moon, Mercury, Venus, the sun,
Mars, Jupiter, and Saturn. Cf. Plato Tim. 38C; though, cf. Resp.
10.616D-E (an eighth whorl consisting of the fixed stars).

These two verses exhibit no clear signs of Jewish composition. The
term 7edxw is not the usual Hellenistic-Jewish word for God’s creative
activity (cf. FHJA 2.177 n. 86), and it also occurs in non-Jewish Orphic
texts, e.g. Kern, Orphicorum Fragmenta, Frg. 21 (cf. FHJA 4, com-
mentary on Recension A, v. 10; Walter, Thoraausleger, 163 n. 4). Nor do
the verses explicitly mention the seventh day. They . rather reflect

“Pythagorean teaching about the seven planets and the harmony of the
spheres. So, Walter, Thoraausleger, 163-64; idem, JSHRZ (3,2), 278 n.
16d; idem, JSHRZ (4,3), 273 n. 1.

On Pythagorean views of the planets and the harmony of the spheres,
see Roscher, 1906, 30-31, 156-75; W. Gundel & H. Gundel, “Planeten,”
PW 20 (1950) 2017-2185, esp. 2044-45, 2053-57; Boll, “Hebdomas,”
PW 7 (1912) 2547-78, esp. 2566-70; Burkert, Lore and Science, 299-
368. On the cult of the seven planets, see Roscher, 1904, 51-53; also,
Huffman, Philolaus, 231-88, esp. 279-83.

Annotations: Fragment 5 241

On the correspondence of the menorah to the seven i
planets, cf. Philo
;/.71“470;'1 E%ém §8§102-3; Heres 44-45 §§219-25; Josephus Ant. 3.6.7 §146;

168. Solon Frg. 19 (27) in Anthologia Lyrica Graeca (ed. E. Diehl;
fz}sc. 1: Poetae elegiaci; 3d ed., 1949; [Teubner]) pp. 38-39). Since thé
eighteen verses of Solon are cited in Strom. 6.144.4-6, close to where
(;lejn.lent had quoted Aristobulus (6.137-42), Walter suggests the pos-
s1b.1llty that Aristobulus knew the poem by Solon. They are also cited in
Philo Opif. 35 §104. See Walter, Thoraausleger, 168-69; idem, JSHRZ
(3,2), 279 n. 16e. ’

-169.. In P;E. 7.12 Eusebius cites biblical passages to illustrate Jewish
belief in _th.e ‘second Being and power of God,” which is variously desig-
?:ted dlvmefW(;lrd” and “divine Wisdom and Power.” He provides fur-

er support for his claim by citing non-biblical testimony, most notabl
Philo (7.13) and Aristobulus (7.14). g d

170. On Aristobulus as a Peripatetic, see n. 24 above.




